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originating from the action of the senses have no share in
that purely intellectual labour. In that state, the sage has
fallen into a condition of so perfect abstraction, that all
the accidents on the part of the elements can produce
no effect over him. The action of the senses is com-
pletely suspended during all the time that the contempla-
tion lasts. In fact this is nothing else but t]iamabat> or
ecstasy.

The same course of meditation must be followed by the
sages inhabiting the other three seats ; only the object to
be contemplated will be different.

Having explained the important subject of meditation,
endeavoured to show the different parts or degrees of that
intellectual exercise, and given a faint outline of the
recompenses bestowed on those that have distinguished
themselves by proficiency in that exercise, we have now
to follow our author, and, with him, make ourselves
acquainted with the principal subjects that attract the
attention of the contemplative.

AETICLB III.

OF  THE NATUKE  OF BEINGS.

The Buddhist philosopher, in his earnest prosecution
after the antidote of ignorance, that is, science, rightly
states that all beings, and man, in particular, must ever be
the first and most interesting subject the sage has to study.
The knowledge of man in particular constitutes a most
Important portion of the science he must acquire, ere he
can become a perfect being, and be deemed worthy to be
.admitted to the state of Neibban. In the very limited
sketch of this part of the work under consideration, the
attention of the reader will be directed on man as the most
interesting of all beings. With our Buddhist author,
therefore, he will take human beings as the subject of his